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Introduction 

This paper interrogates the politics of marginalization in the context of pastoralist communities in Kenya. Marginalization is a worldwide phenomenon, and literature on marginalization is vast. What is unique is the diverse nature of the marginalization in the world. The concept of marginalization is defined generally as being a social periphery, being at the edge and far removed from the center. It is a social concept with a geographical connotation. In terms of the social and cultural dynamics, marginalization can be viewed as “being the Other to a great cultural centre" (Shields, 1991). The marginalized carries stigmatized image and is excluded from the mainstream workings of society. The politics of this symbolic exclusion result in what Edward Said has called “Positional superiority” where the high has the upper hand. The social Other is despised and reviled in the official discourse of dominant culture and central power. Within the wider context of the world, examples of marginalized communities are the Wallons in Belgium, Bretons in France, Basques and Catalans in France and Spain, Welsh and Scots in Britain (Marger, 1985). In all these, the central underpinning notion is that of the dichotomies of High/low, central/marginal and them/us. While there is marginalization even within the pastoral groups as for instance between the rich and poor, the ruling clan and others, men and women, this paper concentrates on the politics of marginalization of the pastoralists vis-à-vis the larger country Kenya. Intra-group marginalization is not treated here. 

Politics of Marginalization

To speak about the politics of marginalization among the pastoralists, I want to begin with an observation by Dr. Paul Baxter, a renown anthropologist who had worked among the Borana. He makes a comparison of the lives of the Borana pastoralists in Waaso (Isiolo) in 1983 and 1953, a period of thirty years and makes the following remarks. Compare 

A few years ago, I stayed in a village near the Uaso Nyiro River in Isiolo District, northern Kenya. The villagers, who were Oromo-speaking Boran and Sakuye, had until recently lived proudly and independently with their herds of cattle and camels and flocks of sheep and goats. In 1982, only a few fortunate ones still maintained themselves through stock pastoralism. Some 40 percent of the Boran and Sakuye of the District had been driven to peri-urban shanty villages in the new administrative townships. There, they eked out a bare subsistence, hanging around the petrol stations for odd jobs, trading in miraa (a mild stimulant better known as chat), making illicit alcohol, hawking, engaging in prostitution and the like (Hjort, 1979; Hogg, 1980). Few made much of a living (Baxter, 1985:pg.143).

And a few pages below: 

I had worked in the same Uaso Nyiro River area in 1953. Then, the Boran and the Sakuye were well nourished and well clothed and, though a pastoral life is always physically demanding, people led a dignified and satisfying life. Hardly a man had left for wage labour. They sold sheep and goats on the hoof to feed the burgeoning population  of Kenya’s towns, and bought camels from the Somali in order to make productive use of dry lands far away from the river. They had clearly been prospering for  years (Baxter, 1966). In 1940 the District Commissioner commented in his Handing Over Report: The Ewaso Boran have degenerated through wealth and soft living into an idle and cowardly set’ (quoted by Hogg, 1980: 299). The long sharp shocks that the people of the Uaso have endured over the last twenty years have shaken them out of any degeneracy brought on by excessive wealth and ease. The people who some thirty years ago were probably the wealthiest and the most productive pastoralists of the Horn are now among the poorest (Baxter 1985: 145-6).

Baxter’s observation is illustrative of the economic degeneration of a pastoralist community which is a direct consequence of the politics of marginalization. The 1983 observation shows depravity, destitution and hopelessness while the 1953 one shows self-reliance, pride and dignity.

In Kenya pastoralists are not only geographically marginalized (see Figure 1) but also politically and economically peripherised. Marginalization is manifest in many ways among the pastoralist. But main one is the deliberate exclusion from mainstream social engagement seen through lack of proper representation, having no voice, and being neglected by the powers that be. 

[image: image1.png]Ethiopia

L. Turkana




[image: image2.bmp]

DEFINITION OF MARGINALIZATION
Being at the edge, being far removed from the centre
Being on the periphery 

Having no voice

Being neglected by the powers that be

Lack of representation

Exclusion from mainstream social engagement 

The pastoralist, whether in the north or south of Kenya, have always been the marginalized Other. They have never been regarded as mainstream Kenyans. Pejorative terms such as ‘Waria’ or ‘refugees’ have been devised to underscore this Otherness. The issue of Otherness is not new as regards to the pastoralists in Kenya. In northern Kenya for instance, the British colonial government regarded it as a buffer zone meant to keep away the Abyssinians and Italian incursions into Kenya. The southern pastoralists were forcefully evicted from their lands to give way to British settler community. The subsequent post-independence governments are using the same policy silently. 

The pastoralists also look at other Kenyans as the Other as these words in Somali show; madoo (blacks), adonki, galki, abiid (nonbelievers). There were also illusionary favoritism from the colonial government as being superior to Other Kenyans. Such favoritism include none eating of githeri and ugali for some pastoralists believed to have lighter skins and hence closer to the dominant white colonialists. 

Pastoralism is regarded inferior to agricultural practices and the pastoralists are regarded as such vis-à-vis the agriculturalists. In the sharing of National cake pastoralists are always disregarded and they have no access to state largesse. They are stereotyped, as for instance being referred to as ‘maasai’ to indicate backwardness and primitivity.  Pastoralist is seen as an outdated primeval mode of existence that goes against development and modernity. The pastoralist has been charged with irrationality and conservatisms. This perception still persists among top echelon of Kenyan leaders. 

Historically the British government had demarcated the country into high potential and marginal lands and favored the high potential in all respect. The pastoralists who occupy high potential areas were forcefully evicted e.g. the Maasai treaties of 1904, 1991 to make way for British settler farmers. After the departure of the colonialists, the formally Maasai lands remained the property of other communities who assumed power. To date the return of the Maasai land is a thorny issue no government would want to address.

INFRASTRUCTURE

Northern Kenya for example home to a large number of pastoralists lacks infrastructure in toto. There are no reputable government hospitals, clean water, electricity, universities, industries, road, rail and air transport name it. The main road running from Isiolo to Moyale is untarmacked. The one from Kitale to Lokitang is in deplorable situation.

The walk dubbed the “Great Trek” in 2004 to pressurize the government to tarmack Isiolo-Moyale road fall on deaf ears. As we speak today movements from Northern Kenya is at a stand still. Even AID Agencies carrying food and medical supplies cannot reach the people. Some stay as long as two weeks on the road to wait for the muddy road to dry up. Accessibility to technologically enhanced information such as newspapers, television, and Internet that is necessary for an informed citizenry is conspicuously absent. Most pastoral societies do not follow national debates that are in public domain resulting in failure to interpret political waves in an election year and sticking unwittingly to an outgoing government. There are in addition to lack of information, coercion and threats by government officers who force them to vote the government in power. 

EDUCATION
In general, pastoralists have p
oor access to education. Due to the unfavourable education system which disregards their way of life, there is low enrolment and high drop-out rate that stands at 40% in most districts. Most of the physical facilities are in sorrow state with dilapidated buildings. The basic learning facilities are lacking. The classrooms are inadequate as a result of which some pupils learn under trees.  The primary schools are few and far between, the secondary schools even fewer. Most of these schools are also in dire state of neglect and chances of proceeding to universities from these schools are slim. There is also the issue of lack of fees where most of the times the students are out of school looking for the elusive fees. There are no universities to be spoken of in a country that appears to be ‘giving’ universities on regional basis. There are few students in public and private universities from this region and few, if any are studying competitive courses like Medicine, Engineering, Law and Commerce. Moreover, the current education system is not pastoralist friendly and serves as a marginalization agent where the educated people tend to be alienated from their communities. The system does not promote the positive aspects of pastoralism and elites in these societies aspire to acquire farms, land etc and change their lifestyle drastically leaving only uneducated people within the pastoral system. 

POLITICAL REPRESENTATIONS

Political power is required to carryout social ideals. In a country where national goodies are denied or conferred by one’s closeness to the center of power led by the president, extreme exclusion is the reserve share of the pastoralists. The government fears  large numbers and a united voice. These are lacking with respect to pastoralists. Even efforts by government to initiate projects ostensibly to improve lives of pastoralist fail because they are not participatory. Power is a means or a tool for implementing clear economic programmes and pastoralists simply lack these powers. There are very few, if any, government Ministers, Permanent Secretaries, Directors of Parastatals, Ambassadors and CEOs of reputable organizations from pastoralist communities. Local voices are suppressed and the government turns deaf ear to the cries from these communities.

ECONOMIC MARGINALIZATION

There is inequitable resource allocation that is skewed and unfavourably balanced against the pastoralists. The lopsided distribution of government resources introduced during colonial times continues to date. Sometimes pastoralists are treated as politically untrustworthy people and their movements are restricted and almost all their livestock perished through diseases, artificially induced drought conditions, confiscations and shooting (Hogg, 1980). 

This discriminatory way of resource allocation leads to economic marginalization, neglect and abject poverty for the pastoralists. There is poor market for livestock products and due to constraints imposed by poor physical and industrial infrastructure the terminal market is not easily accessible. Little, if any, effort is being made by the government to put in place mechanisms to access the National and International markets. They are made to rely on relief handouts which perpetuates a culture of economic dependence and destitution.

LAND OWNERSHIP

The land ownership is communal and land is generally unadjudicated with no title deeds and generally regarded as valueless by financial institutions and hence the owners have no access to financial credits and loans. Individuals have also demarcated and fenced off large tracts of land for exclusive use. A large portion of pastoralists’ lands are under game parks and national reserves. These are Nairobi National Park, Amboseli, Maasai Mara, Lake Nakuru etc in the South and Marsabit, Sibiloi National parks in the North. Proximity to these parks means that the pastoralists are in perpetual conflict with wildlife owing to land pressure.

INSECURITY
Conflicts among the pastoralist communities in Kenya have become an integral part of their lives. The conflict change in structure and intensity and have in their wake left many families, impoverished and homeless. Whereas the devastation the conflicts have visited on pastoralists is high in Kenya, the level of attention paid by government is low and uncoordinated (Wako & Ekuam, 2005). Conflict is unmitigated and taken as ‘normal’. Pastoralists districts such as Pokot, Turkana, Moyale, Marsabit etc are most commonly known for conflict. Villages are raided, people killed and maimed, and livestock looted within vicinity and earshot of the government security personnel. The government personnel is ill-equipped, ineffective and lethargic. In some cases conflict in pastoral area is linked to food insecurity. Under-development is an obvious recipe of conflict. Government personnel are not entirely innocent. Corruption among officers has contributed to conflicts in these areas. Chiefs, DCs may sometimes be involved in raids as facilitators or promoters and take share in the division of the booty.   
GOOD GOVERNACE AND HUMAN RIGHT 
There is poor governance, and lean presence of government agents. Officers who are sent there are in most instances on disciplinary. Police forces and army officers are brutal, uncaring and have condescending attitudes towards the locals. The issuance of identity cards are discriminatory, roadblocks are mounted everywhere and citizens harassed merely because they are Northern Kenyans. Generally rights to property and life are violated as for instance there are rampant cattle rustling and lose of human life. There is unwarranted harassment of the locals by security personnel in form of intimidation, habitual rape, torture and death. The government is NOT accountable to the people and there is massive corruption within the pastoral districts by the government officers who see them as their milk cows. Most of the crimes against humanities in Kenya are done in pastoralist areas. Examples are the concentrations camps in Isiolo District as a result of the 1968 shifta war, the Wagala massacre of 1984 and the Turbi massacre of 2005. 

CONCLUSION
Suggested solutions/way forward
There are no quick fixes to the solution of marginalization of the pastoralists. The pastoralists need to be integrated into the nationhood of the Kenya nation. Some of the suggested solutions are long-term and needs a culture of tolerance and acceptance by the Kenyan peoples. 

For one, there is need for urgent affirmative action and a marshal plan to correct the historical and current injustices against the pastoralists. Such an action may include deliberate resource allocation to address the problem of poverty. In addition, political elites from these communities must chart a common stance and demand for greater inclusion from the central government as pastoralists, because it is only through united front that they can bargain for better inclusion. The political class must work with civil society to raise consciousness of the pastoralists as people with unique problems that need the concerted efforts of all as sometimes the go-it-alone attitude by politicians does not yield any good results. I also suggest that there is an urgent need for formation of own political party or lobby group that articulates the issues of pastoralism. This is because marginalization is a power-game and it is only when one is in a position to bargain that one is listened to. Civil societies may also endevour to empower the communities by strengthening their capacities to address own problems. This empowerment should take the form of education, whether civic or formal so that people learn their rights as citizens and demand for them. Through good governance and democracy that encourages openness, dialogue and participation the pastoralists will foster a sense of belonging and see themselves not as the marginal but as people who corporately own the government and be proud of their Kenyan state. They can then use proudly the government’s slogan “Najivunia kuwa Mkenya” (I am proud to be a Kenyan). Leadership is also essential in building local capacity to engage in development issues, promote common interest and shared values. The pastoralists themselves have these responsibilities on their shoulders.
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Fig. 1: Geographical Positions of Some Pastoralist Communities in Kenya
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